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Vassula Rydén: the reasons of
the Church

Francois-Marie Dermine O.P.*

Introduction

Vassul a Rydén, born in Egypt of Greek parents in 1942, married in 1966
to an official of F.A. O with whomshe had two sons, is of the Geek
O thodox religion. From Novenber 1985, she has clained to be receiving
private revel ations dictated by an entity which she identifies with
Jesus. The contents of the revelations refer essentially to the
ecuneni cal novenent, the Hearts of Jesus and Mary, the conversion of
bot h the manki nd and the Church. Such revel ati ons produced a

wi despread i npact, and, thanks also to the open support of certain

wor | d-wi de known t heol ogi ans such as René Laurentin, they were well
accepted by many | ay people and priests as well as sone bi shops and
cardinal s.

The nessages, available in 10 to 12 vol unes (dependi ng on which of the
40 different |anguage editions one refers to), present sonme contents
capabl e of stirring feelings close to the heart: they in fact denounce
t he process of apostasy underway in the Christian world and the
rationali smwhich has considerably contributed to rendering our faith
boring, cold and insignificant. The nessages reaffirmthe exi stence of
Satan and hell, and the dramatic aspect of the struggle between good
and evil. They condemm abortion, New Age, reincarnation. They preach a
nmessage of radical conversion, fidelity to the Pope, the need to
recei ve the sacranments and the inportance of fast. They spread the
devotion to the Sacred Hearts of Jesus and Mary, the practice of the
Rosary al so anong the Orthodox followers, and encourage ecuneni sm by
exhorting the Orthodox to unite with Rome. Last but not |east, they
refer to the “fruits” of the nessages, nanely to thousands of
conversions and even sonme mracles (although not scientifically
docunent ed) .

Yet these undeni abl e positive aspects are not sufficient to obtain the
approval or at least not to be objected by the Church, and one

spont aneously wonders why. My claimhere, that is conpletely personal,
is to offer some el enments of the answer, given the tendency of a
certain nunber of msinformed Catholics to believe in the

af orenenti oned nessages.



In the first part (1), | present the chronol ogy of the Church’s
substantially negative official reactions in regard to the

revel ations, and al so the useless attenpts of Ms. Ryden and several
of her collaborators to nodify these reactions to their advantage.

In the second part (2), | consider and review the main reasons for

whi ch, always in nmy opinion, the Catholic Church (and al so the

Ot hodox Church) refuses to attribute a supernatural dinension to the
nmessages in question. These reasons can be sunmmarized in the follow ng
poi nts:

(2a) The di sappearance of the nessages received by Ms Ryden during the
first 10 nonths of revelations, as well as the cancellation, censuring
or nodification of several of them Such facts are probably the main
reason that, in the nost definite manner, contributes toward

di screditing the revel ations.

(2b) «The suspect nature of the ways in which these alleged
revel ati ons have occurred» (words of the 1995 Vatican Notification),
nanely, as a result of automatic writing.

(2c) The ambi guous attitude of the protagonist toward the Church.
(2d) The Vassul a-centrism of the nessages.
(2e) The theol ogical errors .

My investigations cover only the first six volunes of the Italian
edition of True Life in God, which is nore than enough to get a good

i dea of the revel ations. Soneone m ght object that many things have
changed since then: the nessages, they say, have acquired a nore calm
approach, the terninol ogy has evolved and is cl eaned up from what

| ends itself to confusion. However, these factors are of little or no
convi nci ng val ue, because the nessages of the nobst recent volunes are
also attributed to God, and there is nothing that forbids one from

t hi nki ng that the changes result fromthe kind of auto-censorship that
M's Ryden woul d have done by herself.

* Francois-Marie Dermine, a Dominican priest of Canadian origin, is a
professor of noral theology at FTER (the Faculty of Theol ogy of Emilia-
Romagna, Bol ogna, Italy), a nmenber of the executive council of GRS
(G oup of Research and Social -Religious Information), consultant to the
Italian Bishops’ Conference for questions on alternative religions, co-
director of the review Religioni e Sette nel nondo [Religions and Sects
in the Wrld], and official exorcist for his own diocese. He is author of
nunerous articles on alternative religions and of the foll ow ng
publications, of particular inportance for the subject of the present
i nvestigation: Vassula Ryden — Indagine critica [Vassula Ryden — A
Critical Exanmination] (Elle di G, 1995) and Mstici, veggenti e nedium —
Esperienze dell’aldila a confronto [ Mystics, Visionaries and Medi uns —
Compari son of after-life experiences] (Libreria editrice vaticana, 2002)
Co-author of L’ estasi [Ecstasies] (Libreria editrice vaticana, 2003).



Chronology of the Church's official reactions

(1) The relationship between the Church and Vassul a Ryden oscillates
between the official judgnent of the Church, substantially negative
and still confirmed until today, and the numerous initiatives of
Vassul a (and of those acting on her behalf) ainmed at reversing that
j udgnent .

The first official reaction of the Catholic Church cane by neans of
the Notification of the Congregation for the Doctrine of the Faith on
the witings of Ms. Vassula Ryden (Cctober 6, 1995). Here is the
conpl ete text:

Sacred Congregation for the Doctrine of the Faith

Many Bi shops, priests, religious and | ay peopl e have sought an
authoritative judgnment fromthis Congregation on the activity of
M's. Vassula Ryden, a G eek Othodox residing in Switzerland, who
in speech and in witing is spreading in Catholic circles

t hroughout the world nessages attributed to all eged heavenly
revel ati ons.

A calm attentive exam nation of the entire question, undertaken by
this Congregation in order to “test the spirits to see whether they
are of God” (cf. 1 Jn 4:1), has brought out -- in addition to
positive aspects -- a nunmber of basic elenents that nust be

consi dered negative in the |light of Catholic doctrine.

In addition to pointing out the suspect nature of the ways in which
these all eged revel ati ons have occurred, it is necessary to
underscore several doctrinal errors they contain.

Anmong ot her things, anbiguous | anguage is used in speaking of the
Persons of the Holy Trinity, to the point of confusing the specific
nanmes and functions of the Divine Persons. These all eged

revel ations predict an inmm nent period when the Antichrist wll
prevail in the Church. In mllenarian style, it is prophesied that
God is going to nmake a final glorious intervention which wll
initiate on earth, even before Christ’s definitive comng, an era
of peace and universal prosperity. Furthernore, the proximte
arrival is foretold of a Church which would be a kind of pan-
Christian comunity, contrary to Catholic doctrine.

The fact that the aforenmentioned errors no |onger appear in Ryden's
later witings is a sign that the alleged “heavenly nessages” are
nerely the result of private neditations.

Moreover, by habitually sharing in the sacraments of the Catholic
Church even though she is Geek Orthodox, Ms. Ryden is causing
consi derabl e surprise in various circles of the Catholic Church.
She appears to be putting herself above all ecclesiastical
jurisdiction and every canonical norm and in effect, is creating
an ecuneni cal disorder that irritates many authorities, mnisters



and faithful of her own Church, as she puts herself outside the
eccl esiastical discipline of the latter.

G ven the negative effect of Vassula Ryden’s activities, despite
some positive aspects, this Congregation requests the intervention
of the Bishops so that their faithful may be suitably informed and
that no opportunity nmay be provided in their Di oceses for the

di ssem nation of her ideas. Lastly, the Congregation invites al
the faithful not to regard Ms. Vassula Ryden’s witings and
speeches as supernatural and to preserve the purity of the faith
that the Lord has entrusted to the Church.

Vatican City, 6 COctober 1995.

As we see, the double reference to «some positive aspects» takes
not hi ng away from «a nunber of basic elenents that nust be consi dered
negative. [...] Gven the negative effect of Vassula Ryden's
activities». The highlighted aspects are essentially concerning with
the way the nessages are transnmitted, doctrinal errors, and

di sci plinary problens.

Ms Rydén’s supporters imredi ately challenged the validity of the
Notification, especially because it was published w thout the
signhature of the Prefect of the Congregation. Soneone even said it had
been witten wi thout Cardinal Ratzinger’'s know edge or without his
perm ssi on, perhaps by sone nenber of the “Vatican Freemasonry.”

A confirmation of these allegations seened to be reflected in the words
addressed by Cardinal Ratzinger to a group of Mexican supporters on
May 10, 1996: «On the basis of what you have told nme in your letter
about testinonies and conversions, that is very good, we only want you
to proceed with discernment, - do not take as the word of God what is
consi dered, for the nmonent, only human and personal. What we have said
is that Vassul a should not present her testinony in churches (inside

t he church) because she is an Othodox and her marital status is not
yet clear, since she was divorced. W are studying all this. You may
continue pronoting her witings, but always w th discernnent».

However, these words do not dimnish the validity of the Notification
whi ch was obvi ous given the authoritative style of the text and its
publication in L' Gsservatore Romano, the official and ordi nary neans
for the dissem nation of Church docunents. To cut short the

di scussions and interpretations, the Congregation had to intervene on
Novenber 29, 1996 with a press release, the full text of which is as
fol |l ows:

I. The Congregation for the Doctrine of the Faith has received
various questions about the value and authority of its Notification
of 6 Cctober 1995, published in L' OGsservatore Ronmano on

Monday/ Tuesday, 23/24 Cctober 1995, p. 2 (L' Gsservatore Romano
English edition, 25 Cctober 1995, p. 12), regarding the witings
and nessages of Ms. Vassula Ryden attributed to alleged



revel ati ons and di ssem nated in Catholic circles throughout the
wor | d.

In this regard, the Congregation wi shes to state:

1) The Notification addressed to the Pastors and faithful of the
Catholic Church retains all its force. It was approved by the
conpetent authorities and will be published in Acta Apostolicae
Sedis, the official organ of the Holy See, with the signatures of
the Prefect and the Secretary of the Congregation.

2) Regarding the reports circul ated by sonme news nedi a concerning a
restrictive interpretation of this Notification, given by H's

Em nence the Cardinal Prefect in a private conversation wth a
group of people to whom he granted an audi ence in Cuadal aj ar a,

Mexi co, on 10 May 1996, the same Cardinal Prefect wi shes to state:

a) as he said, the faithful are not to regard the nessages of
Vassul a Ryden as divine revelations, but only as her persona
nmedi t ati ons;

b) these neditations, as the Notification explained, include, along
with positive aspects, elenents that are negative in the |ight of
Cat hol i c doctrine;

c) therefore, Pastors and the faithful are asked to exercise
serious spiritual discernment in this matter and to preserve the
purity of the faith, norals and spiritual life, not by relying on
al l eged revel ations but by followi ng the revealed Wrd of God and
the directives of the Church's Magi sterium

I1. Regarding the circulation of texts of alleged private
revel ati ons, the Congregation states:

1) The interpretation given by sone individuals to a Decision
approved by Paul VI on 14 Cctober 1966 and pronul gated on 15
Novenber of that year, in virtue of which witings and nessages
resulting fromalleged revel ations could be freely circulated in
the Church, is absolutely groundless. This decision actually
referred to the "Abolition of the Index of Forbi dden Books", and
determ ned that - after the relevant censures were lifted-the nora
obligation still remained of not circulating or reading those
writings which endanger faith and norals.

2) It should be recalled however that with regard to the
circulation of texts of alleged private revel ati ons, canon 823 §1
of the current Code remains in force: "the Pastors of the Church
have the ... right to demand that witings to be published by the
Christian faithful which touch upon faith or norals be subnmtted to
their judgenent".

3) Alleged supernatural revelations and witings concerning them
are submitted in first instance to the judgenent of the di ocesan



Bi shop, and, in particular cases, to the judgenment of the Epi scopal
Conference and the Congregation for the Doctrine of the Faith.”

The conclusions to be drawmn fromthis press rel ease | eave no room for
doubt: the Notification is valid and, noreover, explicitly validated
by the Prefect. The messages of Vassula Ryden continue to be

consi dered «only as her personal neditations» and the noral obligation
neither to spread them nor read them remains.

In 1998, Cardinal Ratzinger said in an interview «.the Notification
is a warning, not a condemation. Fromthe strictly procedural point

of view, no person nay be condemmed without a trial and w thout being
gi ven the opportunity to express her/his views first. Wiat we say is
that there are many things which are not clear. There are sone

debat abl e apocal yptic el enents and eccl esi ol ogi cal aspects which are
not clear. Her witings contain many good things but the grain and the
chaff [or darnel, "loglio" in Italian] are m xed up. That is why we
invited the Catholic faithful to viewit all with a prudent eye and to
measure it by the yardstick of the constant faith of the Church» (30
Giorni, Italian edition) .

Al t hough the presence of unclear elenents, and even of “chaff” in a
phenonenon descri bed as supernatural is not reassuring, the Church
refrains fromany condemmation: Ms. Ryden was not contacted directly
by the Congregation and, as a Greek Orthodox, does not fall under its
jurisdiction.

However, after Vassula Ryden expressed a desire to establish a direct
relationship with the Congregation, one of its consultants, Fr
Prospero Gech O S. A, submtted five questions related to the
reservations of the Notification. The answers provided by Vassul a,
witten in a clever and theol ogically devel oped manner (i ncl uding

guot ati ons of Cardinal Ratzinger) take up thirty pages. The initiative
is highlighted in the following letter fromthe Congregation (July 10,
2004):

To the Presidents of the Bishops’ Conferences of France,
Swi t zerl and, Uruguay, Philippines, Canada.

CONGREGATI O PRO DOCTRI NA FI DE

10 July 2004

Prot N. 54/92-19631

Em nence/ Excel | ence,

As you know, this Congregation published a Notification in 1995 on

the witings of Ms. Vassula Ryden. Afterwards, and at her request,
a thorough dial ogue followed. At the conclusion of this dialogue, a

letter of Ms. Ryden dated 4 April 2002 was subsequently published
in the latest volunme of “True Life in God”, in which Ms. Ryden



supplies useful clarifications regarding her marital situation, as
well as sone difficulties which in the aforesaid Notification were
suggested towards her witings and her participation in the
sacraments (cf. Attachnent).

Since the aforenentioned witings have enjoyed a certain diffusion
in your country, this Congregation has deened it useful to inform
you of the above. Concerning the participation in the ecunenical
prayer groups organised by Ms. Ryden, the Catholic faithful should
be called to foll ow the dispositions of the Di ocesan Bi shops.

In communicating to you the above, | use the occasion to assure you
of ny lasting and profound esteem.

Yours Em nence’ s/ Excel |l ency’s Most Devout
Joseph Card. Rat zi nger

Pr ef ect

This letter is quite well bal anced and does not really conmt itself:
it makes nention of some clarifications on sonme of the difficulties,
with explicit reference to those related to discipline, and, in
particular, to the marital situation of the protagonist, who got
married in 1966 in the G eek-Othodox Church, then divorced and re-
married on June 13, 1981. Finally, she regularized her situation in
her Church five years after the beginning of the revelations, on

Oct ober 31st, 1990. These clarifications are described as “useful”,
but without intending themto be sufficient to “clear” the situation.
Then, even though the matter does not appear in a way that is

conpl etely obvious, it seens to grant individual diocesan bishops
greater autonony in managi ng any events pronoted in favor of the

pr ot agoni st .

However, can we really say, as the supporters do, that the situation
has now been nodified (words attributed to Cardi nal Ratzinger), to
such an extent as to induce the Vatican to withdraw the Notification
fromits website?

Wth regard to this last point, we nust specify that the text can not
have been renoved fromthe website for the sinple reason that it never
appeared there: the sane happens with about half of the 60 docunents
of the Congregation |isted on the webpage, which were al nost al
witten before the creation of the website and were not available in
the electronic formt.

The Notification still remains the point of reference for the
Congregation in regard to Ms. Ryden, as can be deduced fromthe
foll owing two events.

In January 2006, Msgr. Kevin Kostelnik, pastor of the Los Angel es
cathedral, with the support of the city s Archbishop, Cardinal Roger



M Mahony, w thdrew perm ssion for a conference on Christian Unity
under the auspices of Vassula Ryden of True Life in God. Msgr.
Kostelnik wote that the statenments by the organi zers, claimng that
the Vatican had already given the green light to Ms. Ryden's
witings, constituted «a serious msrepresentation of the current
Vatican view of Ms. Ryden’'s speeches and witings» and that the 1995
and 1996 Vatican warnings remained «in full force».

The second event dates back to January 25, 2007, and has universa
significance for the Catholic Church, since it is a letter of the
prefect of the Congregation for the Doctrine of the Faith addressed to
all the Presidents of the Bishops’ Conferences. Its full text is as
foll ows:

CONGREGATI ON FOR THE DOCTRI NE OF THE FAI TH
25t h January 2007

Prot. N.: 54/92 — 24945

Your Em nence / Your Excell ency,

The Congregation for the Doctrine of the Faith continues to receive
requests for clarification in relation to the witings and
activities of Ms Vassula Ryden. These requests address in
particular the inmport of the Notification of 6 October 1995, and
the criteria to be considered by the [ocal Church in judging

whet her the witings of Ms Vassul a Ryden nmay appropriately be

di ssem nat ed.

In this regard, the Congregation wi shes to state de foll ow ng:

1) The Notification of 1995 rermains valid as a doctrinal judgment
of the writings exam ned (see Enclosure 1).

2) Ms Vassul a Ryden, however, after dialogue with the Congregation
for the Doctrine of the Faith, has offered clarifications on sone
problematic points in her witings and on the nature of her
nmessages which are presented not as divine revel ations, but rather
as her personal neditations (see Enclosure 2: Letter of 4 Apri

2002, published in True Life in God, vol. 10). Froma normative
poi nt of view therefore, follow ng the aforenmentioned
clarifications, a case by case prudential judgnent is required in
view of the real possibility of the faithful being able to read the
witings in the light of the said clarifications.

3) Finally, it remains inappropriate for Catholics to take part in
prayer groups established by Ms Ryden. Concerning the question of
ecuneni cal neetings, the faithful are to follow the nornms of the
Ecunenical Directory, of the Code of Canon Law (canons: 215; 223 §2
and 383 83) and of Diocesan O dinaries.

Thanki ng you for your attention and with sentinments of esteem | am



Yours sincerely in Christ
Cardinal WIIliam LEVADA

Pr ef ect

This letter makes it clear that after nore than ten years of tal ks and
a continual giving and recalling, nothing in substance has changed for
t he Congregation: no supernatural value is attributed to Vassul a
Ryden’ s nessages, and while allowi ng a greater autonony to individua
di oceses, the Congregation advi ses agai nst the participation of
Catholics in her prayer groups and reaffirns the universal val ue of

t he provisions of canon | aw regardi ng ecuneni cal neetings.

In other words, the above nentioned clarifications, as already
stressed, were not enough to lift the reservations regarding “a nunber
of basic elenents that nust be considered negative in the |ight of
Catholic doctrine” (Notification of 1995), nor to allow a recognition,
in spite of all the good will manifested by the then Prefect of the
Congr egati on.

This al so neans that the official declarations of the Congregation for
the Doctrine of the Faith regularly signed by its present or previous
Prefects, prevail over the unofficial declarations that were given to
some journalists and persons, who rushed to concl usions.

If the Congregation continues to refrain froman explicit
condemmation, it is for the reasons already nentioned: Ms Rydén, a
G eek Orthodox, does not fall under the jurisdiction of the Church.
One may al so reckon that the Congregation is trying not to aggravate
nor scandalize those Catholics still involved and unaware of the rea
reasons for the lack of recognition.

In a letter of August 2007, Ms Ryden protested against the position
taken by Cardinal Levada, for failing to take into account the
apparently positive balance of the referred dial ogue. Mreover she
deni es having ever said that the nessages «are presented not as divine
revel ations but rather as her personal neditations». Now, even if we
must recogni ze a certain anbiguity in the wording of the letter, it
only takes up again what was affirned by the Notification of 1995 and
the press rel ease of 1996.

The very fact that, as Father Prospero Grech wote to the protagonist,
«your | atest books, too, seemto have |laid aside some anbi guous
expressions contained in your earlier ones» (March 21, 2003), does not
change anything, since the Notification had already pointed that: «The
fact that the aforementioned errors no |onger appear in Rydén's |later
witings is a sign that the alleged “heavenly nessages” are nerely the
result of private neditations» (while the protagonist, for obvious

reasons, considersthatthe revelations are true and real).
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I will now exam ne sone of the reasons that, fromny personal point of
view, may explain why the Church has maintained its fundanental |y
negative judgnent: | do it in the nost concise way, hoping that this
will contribute to enlighten those for whomthe attraction of the
extraordinary still prevents them from opening their eyes.

Disappearance, cancellation, censuring and modification of
the messages

(2a) The pages that follow are taken nostly fromone of ny articles
published in the Italian nagazi ne Jesus of October 1996 and entitled
Quando Dio si fa correggere [Wien CGod is corrected]. They deal with a
point that is not nentioned in the Notification but which is serious
enough, in ny opinion, for the revelations to |lose any credibility
what soever; | amreferring to destructions, deletions, and corrections
that Ms. Ryden introduced into her very own nessages:

1. Destructions

The nessages of the first ten nonths are in fact conpletely m ssing.
It is an astoundi ng gap when one considers that the first revel ations
al ways represent the introduction and the first fruits of an

extraordi nary supernatural phenonenon. Ms. Ryden explains: «Cenerally
| burned them because | really had so many of them» witten on | oose
sheets and not yet in notebooks. This is a rather irreverent way of
treati ng nmessages that she regarded as divine revel ati ons... René
Laurentin, while defending his protégée, does not hesitate to
contradict her: «According to her accusers, Vassula had destroyed the
messages received in the first nonths with the sole determ nation of
hiding the gross errors which they contained. In truth Vassula did not
destroy anything! She did not publish these first nessages, but has
plans to do so». These contradi ctory explanations do not predi spose
towards trust, and all the nore so when after ten years, their
announced publication is still supposed to cone.

2. Omtted or del eted nessages

When we conpare the photocopies of the manuscripts which, in the
begi nni ng, the protagonist had freely circulated, with the facsimle
editions (al so known as the "handwiting edition") printed |later on,
some cutttings show up. The nost obvious cuttings are expl ai ned as:
«At Vassul a’s request portions of page X have been del et ed».
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This discovery has to be attributed to Father Philip Pavich OF. M, an
Anmerican of Croatian origin. In Septenber 1991, during a five year
stay in Medjugorje, where he was carrying out the mnistry of
reconciliation, Fr. Pavich received a copy of the original messages

t hat had been corrected by the "seer"” herself with the hel p of her

col | aborator Erwin Schl acher, and where the many del eti ons and

nodi fications could be seen. The Franci scan priest made public these
phot ocopi es by circul ating them and conparing themw th the printed
"handwriting edition".

These phot ocopi es were sent to Elena Carvalho - the Brazilian
translator of the revelations into Portugese. She was di sconcerted by
t hese phot ocopi es and requested explanations. Ms Rydén wote a fax to
her on Cctober 14, 1993, in which she justified herself by asserting
that the passages:

"were taken out with God's guidance. In two words, God gives ne
private nmessages plus very synbolic ones. In the beginning I

phot ocopi ed ALL things out. Later, when God's work had to be
printed, God nade ne understand that the private nessages and the
very synbolic that people m ght not understand, should not be
printed. (...) | have 2 notebooks, one | call the private notebook
(...). Then | have what | call the 'official' notebook, the one
that should be printed. God renoves fromthe private notebook al
what shoul d be diffused and re-wites the nessage in the officia
not ebook. "

She al so states that at the beginning, she had nmade everything public,
but God did not want that. At the end of the fax (photocopy 1 shows
one a passage of the fax), Ms Rydén announced that René Laurentin
woul d give a detailed response to all the "cal umies". However
Laurentin did not wite this response, and Ms Rydén had to take the
matter into her own hands, fornulating argunentations that, according
to our opinion, conplicate even further her already precarious
situation and clash with indisputable facts.

A cl ose exam nation of the conplete original photocopies(extracts
reproduced hereunder, each one indicated with the nunber of the

not ebook, the page and the date of the nessage) allows one to verify
that the parts renoved fromthe printed edition normally correspond to
sone unful filled prophecy or to sonme fact resulting in disappointnent
for the protagonist. In photocopy 2, for exanple, the original version
of the nessage dated April 14, 1988, asks Vassul a and her "entourage"
to wite to Don Stefano Gobbi of the Marian Movenment of Priests. In
phot ocopy 3, the cuttings appear clearly. The sanme treatnment was
reserved to the nessage of June 10, 1988 (photocopies 4 and 5), where
the “Virgin Mary”, intending to performa consolidation between her
nmessages to Don Gobby and those of Jesus to Vassula Rydén, announces
that she had arranged a neeting between the two. This neeting, because
of Don Gobbi’s reluctance, did not take place. The sanme procedure of
“cutting” was applied to a part of the nessage dated July 29, 1988
that nmentions a neeting to take place in Switzerlandwith Fr. Schwtzer
S.J. The “Virgin Mary” had directed Vassula, her “nobst bel oved one”,
to himfor spiritual direction. In the neantine, the priest did not
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want to assune such a responsibility because he attributed the
messages to a « spirit of dubious origin ».

There were al so other nessages that were either partially or totally
renmoved (cf. Novenber 8-18, 1987; Decenber 6-12-28-31,1987; January 7-
10-18-31, 1988; February 3-26, 1988; May 4, 1988, etc.). In these
nessages Vassul a Rydén and her two « witnesses » are told to seek a
private audi ence with the Pope, to go to himbarefooted to wash his
feet, then to do the Way of the Cross together with himand present to
hi mt hese heavenly revel ati ons which the Pope will already have known
about and be waiting to receive. Photocopies 6, 7 and 8 docunent this
request. The sentencess struck through are those that were renoved
fromthe printed version of the nessages.

This event, which Jesus hinself is said to have foretold through a
certain prophecy of Pope John XXIIl as can be seen in photocopy 9 with
t he usual cancell ations, was never fulfilled. At the very nost, the

pr ot agoni st, while being a part of the crowd during two public

audi ences (August 3, 1988 and Novenber 6, 1993), succeeded in
inserting a letter behind the sash of the Pope and handi ng hi m sone of
her publicati ons.

Later on she tried to give a purely synbolic value to these nessages,

t hereby conpletely contradicting both the letter and the spirit of
them In fact, several tinmes the “heavenly” entity had explicitly
demanded her to try to get a private audi ence. Even the denmand to go
bar ef oot can only be understood in the literal sense. It is connected,
in fact, with the nessages (del eted) of October 14 and 15, 1987, of
Novenber 18, 1987, of February 26 and May 7, 1988 (photocopies 10, 11,
12 and 13) where “Jesus” binds his well-beloved wwth a vow to wal k
barefoot at the appointed tinme. He therefore habitually calls her « ny
bar ef oot bearer ». In sections (also deleted) of the nessages of

Cct ober 15-16, 1987 and reported in photocopy 12, we read the

foll owing words of Jesus: « | will remnd you to pull away your shoes
». To avoi d any m sunderstandi ng, the nessage concretely enphasizes
the penitential character of the request by adding: « seek no confort,
whet her you will wal k on snow or hot sands, you will rid of your shoes
are you wlling to do this? ». In the nessage of Novenber 8, 1987, the
entity says explicitly to the frightened protagonist: « do not refuse
Me this! | want! | want to do it ». He exhorts her not to fear

(phot ocopy 15, cancelled). It is affirnmed that John Paul 11 wll
recogni ze the nmessenger when she will present herself before him

(phot ocopy 16, cancelled). Wthout doubt we are faced with some proper
and real prophecies, to be understood literally and that never cane
true.

3. Conprom sing and obvi ous changes of some nessages

Here are two very significant exanples. In photocopy 17 the astute and
rudi mental treatnment inflicted on the nessage of April 18, 1988 is al
too painfully clear. In the top section the sentence reads as it was
inthe original text: « O conme Peter! take My Hand, Satan has
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di gressed you fromthe Truth! take My Hand and | wi |l guide you..». In
the mddl e section, arrows indicate on the original how the words
shoul d be noved around for correction. At the bottomthe final
“corrected” version appears for publication: « Satan has digressed
many of you fromthe Truth! Take My Hand Peter and | wi Il guide you ».
Now being m sled by Satan no | onger refers to the Pope, but to others.

So then, we have to ask ourselves, would the second Person of the Holy
Trinity have used a | anguage so inproper or even so wong? Mreover,
the reader will have noticed that the corrections and additions have
been made with witing that the synpathizers of the protagoni st cal
“hieratic” or holy or divine. In other words, God woul d have corrected
hinmself with his owm writing...

In a lengthy note published in Belfast in 1994 (A Note from Vassul a
Ryden), the visionary attenpts to respond to sone objections regarding
t hese changes, by referring themback to a nost disturbing nessage of
Cctober 12, 1986 in which the “Eternal Father” says literally: « Peace
be with you. Every word that you feel is not right and that bothers
you, feel free to correct it. I, God, give you that feeling. Vassul a,
are you happy? » This nessage (and al so another one of March 5, 1987)
shows an “Eternal Father” subject to accidental inaccuracies, errors
or second thoughts and practically hands over the revelations to the
“feelings” and arbitrariness of the visionary. Mreover, it
contradi cts anot her nmessage of July 14, 1992: « Repeat only the words
that | myself have given you; do not add nor subtract; be dedicated to
Me ».

Concl usi on

At this point we may conclude that the reason behind the nodifications
is sinple: the True Life in God nessages, particularly in their

initial phase, did indeed contain some non-fulfilled prophecies as
wel | as obvious errors, including theol ogical ones. These errors,

whi ch betray the presence of an undivine spirit, were corrected or
renoved, not on the basis of a supernatural feeling, but rather thanks
to the intervention of a person that was called in to revise the
nmessages together with the protagonist. In favour of this
interpretation or hypothesis, we refer for instance to photocopy 18.
Above the struck through word "worship", the word "venerate" has been
witten with a handwiting that is neither Ms Rydén's nor the
"hieratical" one...
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Automatic writing

(2b) Another reason for which the revelations remain unacceptable is
«t he suspect nature of the ways in which these alleged revel ations
have occurred» (Notification). | summarize hereunder what | wote in
ny book on the subject.

How does the transm ssion of the nessages take place ?

The beginning of the revelations is described by Ms Ryden herself in
a vi deotape that reports one of her neetings in Switzerland in 1991
with a group of Canadian pilgrimns:

«I was making a list of expenses for a new cocktail party the sane
evening. At that nonment | had this sheet of paper and I was witing
what | had to buy for the afternoon. Wiile | placed nmy hand with the
pencil on the paper, all of a sudden | felt throughout mnmy whol e body
some electricity that was comng into me through ny fingers and
especially on ny right hand. Everything I held seened like it was

gl ued. The pencil no |onger detached itself fromny fingers. Even if |

wanted to get rid of it, | could not lift it up anynore, | could not
open ny hand anynore. And the sheet of paper becane |ike a magnet
again. As if ny hand was glued, | could not |ift it anynore, as if ny
hand wei ghed 100 kilos, | could no longer lift it. Al of a sudden an
invisible force pushed ny hand. | was not afraid, | do not know why. |
rel axed nmy hand to see what woul d happen, and sonme words came, it was
no longer my witing, and they said: “I amyour angel [...]. My nane

is Dan (Daniel)”». He was soon replaced by Jesus Christ, by the
Fat her, by the Virgin Mary or by other saints.

This first phase, caracterized by the phenonmenon of the hand that
wites by itself wi thout the concourse of intelligence — nor even at
times, of the will - is later followed by a second phase in which the
pr ot agoni st hears an interior locution, a voice that pronounces the
words that her hand is witing on its own, generally wthout her
controlling it.

A medium stic or mystical phenonenon ?

These nodes of transmtting nessages are and remain typical of the
forns of medi unship (mediumactivity) present both in spiritistic
circles, often disguised as “prayer groups” that make the clai m of
conmuni cations with the afterlife, and in neo-spiritistic New Age
circles where they speak of channeling or comunicating with “higher”
spirits.

M's. Ryden’'s supporters tal k about her witing as “hieratic”,
“inspired”, “guided’, and the sane “Jesus” would seemto have bot hered
himsel f to reassure his prophetess by telling and show ng her «that
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this is not automatic witing» (cf. R LAURENTIN, When God
Mani f ests, ed. Dehoni ane, Rone, 1993, p. 51).

However the ways in which the nmessages are transmitted correspond
exactly to the definition of automatic witing offered by a New Age
representative: witing that takes place «w thout conscious control
t he source of which apparently is not the person who is witing»

(J. KLI MO, CHANNELI NG - Investigations on Receiving Information from
Par anor mal Sources, 1987).

Whet her the phenomenon occurs with or without interior |ocution,
whet her the perceiver gives her assent and remains conscious during
the dictation, changes nothing about the fact that, in the initial
phase, she was forced to wite by a higher power, and that, in any
case, her hand noved by itself, with a handwiting totally different
fromthe witer’s normal one.

She admits herself several tinmes: «But | know very well that | cannot
control nmy hand and that | |ose all power when God takes it» (From

L' I nformat eur Cat holique of April 9, 1992). El sewhere she says that
"Jesus" told her to try again to control her hand: «l had in mnd to
wite ny own thing controlling ny hand nyself. (.) | was struggling to
wite but couldn’t, then He wote: “wite” and He forced ny hand down
witing four tinmes “Love” while | was struggling to stop ny hand»
(Septenber 4, 1987); «to rem nd you of My Presence, | renove your
capacity to control your hand» (Decenber 19, 1989).

To justify and expl ain the phenonenon, Vassula Ryden and sone

t heol ogi ans close to her want to refer to the suspension of faculties
typi cal of an ecstasy where the person actually | oses control over its
inferior faculties and sone of its nenbers. In response to the first
guestion of Fr P. Grech, the protagonist decl ares: «known nystics such
as Teresa of Avila experienced raptures of her body or sonetines part
of her body. | believe that this is a mtigated formof rapture of ny
hand and trust that the Lord has his own purpose in this».

Spont aneous act or violent act?

The conbi nation, certainly seductive, still denotes enornous confusion
and superficiality in as much as it ignores the essential distinction
between a vital or spontaneous (and therefore a human and free) act
and a violent act.

The vital act obviously recalls the idea of Iife which, in turn,
refers to the spontaneous, imuanent and proper novenment of a being «to
whi ch bel ongs, according to its nature, the faculty to nove

spont aneously, or at least to resolve to an action» ( THOVAS AQUI NAS,
Sunma t heologica la, .18, a.2) The nore the nature of a being is
endowed with know edge, the nore it is able to nove by itself; the

pl ant occupies the | owest |evel of living beings because, |acking any
cognitive faculty, it has novenents conpletely preset and | argely
determ ned by external conditions. At one |level the higher aninmal,
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endowed with sense know edge, is capable of identifying and,
therefore, of pursuing certain objects with a greater autonony of
novenent s.

Human bei ngs, however, have the advantage of a clearly higher
conscious life, resulting fromtheir spiritual know edge, which
enabl es themto choose the goal to be achieved and the appropriate
neans with an “indifference” or freedom absent in animals, whose
instinct obey only stimuli identified through sense know edge.

However, each of these |iving beings has a capacity of novenent
proportionate to its proper nature and which has its principle in the
subject itself that noves. In plants novenent conmes down to preset

bi o- chem cal processes; in animals it is an instinctive response to
the stinmulus identified through sense know edge, in human beings it is
an expression of a free choice nediated and directed by reason and the
will.

The violent or at |east nechanical novenent instead has its principle
outsi de of the subject that noves and, in the case of human bei ngs,
does not stemfromreason and the will which are precisely bypassed.
And it is exactly what happens to Ms. Ryden, not only at the

begi nni ng of the phenonmenon when the violence was evident, but even
afterwards, every tinme that the hand, whether or not acconpani ed by
the interior |ocution, noves anyway not by virtue of an interna
principle, nanely an inmpul se comng fromthe mnd, but rather by
virtue of a nechanical nmovenent comi ng from outside.

But, soneone could object, all this is irrelevant and even
under st andabl e, granted that our protagonist has becone an instrunent
of God, to whom — after the initial violence — she has freely and
spont aneously submtted and surrendered the control of her own hand

Now, to prove the inconsistency and the unfounded nature of the
objection, it is sufficient to recall that when He uses one of H's
creatures, the Creator does not ever deny Hi nself; He always chooses a
suitabl e instrunent, He respects its inner nature and - in the case of
a human being - the vitality or the capacity of self-determ nation. As
Karol Whjtila rightly says,

«I't is never allowed to treat the person as a neans. This principle
has a totally universal scope. No one has the right to take

advant age of a person, to use a person as a nmeans, not even Cod its
Creator. From God this is, on the other hand, absolutely

i mpossi bl e, because by endowi ng the person with a rational and free
nature, He has granted himthe power to assign by hinself the
purpose of his actions, thereby excluding every possibility of
reducing himto being nothing nore than a blind instrunent to be
used for the purposes of others» (“Love and responsibility” in

Met aphysi cs of the person-All essays and integrative phil osophica
wor ks, Bonpi ani, MIlan 2003, p.478).

We nmust point out that it would be precisely contradictory on the part
of God to override the reason of a human being just at the nonent when
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He is conmmunicating with him In the case that concerns us, the
protagonist is not the “secretary of God” as she defines herself, in
so far as she is not found transcribing a dictation grasped by her own
m nd; at nost, she is his typewiter or telex activated fromthe
out si de.

Regardi ng t he above nentioned reference to the suspension or rapture
of the faculties in nystical saints, that has nothing in common wth

t he phenonenon of Vassula Ryden’s witing. It is not a case of a force
or a paralysis inposed on the faculties or nmenbers from outside, since
t he suspension of the faculties here cones froman intense absorption
of the consciousness or of the mind in things divine. It is the hyper-
activation of her spiritual faculties to cause the hypo-activation of
her Iower faculties. It is alittle nore Iike what happens when a

di stracted person stops spell bound and whose |inbs act in a

di sconnect ed way because the mind is absorbed el sewhere...Once again,
we are faced with vital acts, which have their origin in the intrinsic
principle of the spontaneous novenent of its nenbers which is the

m nd. The words of Saint Teresa of Avila | eave no room for doubt:
«While the soul is searching so nuch for her God, she feels like
fainting fromthe power of a nost sweet enjoynent: she | oses her
breath, her bodily powers di sappear, to such an extent that w thout a
great effort she cannot even nove her hands, etc» (Autobiography,

c. 18, 10).

Vassul a: anot her Catheri ne of Siena?

Contrary to what is affirmed by sone of Ms Ryden's supporters, the
ways of the transm ssion of these nessages do not have any precedent
in the history of spirituality and nysticism There are no
simlarities with Teresa of Avila or other nystical saints.
Furthernore, an attenpt at trying to identify the witing of Vassul a
Rydén with that of Catherine of Siena is out of place. Despite being
illiterate, St. Catherine wote sone letters in her own handwiting.
In both cases, according to the protagonist’s followers, we would have
the witing “guided” by a hand that would nove by itself...Nothing
coul d be nore mstaken, since the Saint (as al so happened to Rose of
Lima) started to wite and read in an instant, as if she had al ways
been able to do so without her hand needing to be continually “guided”
by an external novenent. Like the |lanme nman heal ed by Jesus, who
started wal king on his own two feet, noving themby hinself as if he
had al ways been wal ki ng: he was not transformed into a puppet that

wal ks by virtue of the extrinsic action of someone who is pulling
ropes...

In conclusion, it seens to ne that the phenonenon placed under

exam nation here would have a lot to share with nediunship in its New
Age version of channeling. As Allan Kardec (1804-1869), the

t heoretician and popul arizer of spiritismand nmedi unship in the Wst,
said: «the medium[. . .] is the instrunment of a foreign intelligence;
he is passive, and what he says does not cone fromhim (Le livre des
medi unms, p. 2, c. 14, par. 172). | have no doubt whatsoever that our
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pr ot agoni st gets her nessages froma «foreign intelligence». Just as I
al so entertain no doubts about its identity, strengthened by the

adm ssions of Ms. Ryden who recognizes that the devil has the ability
to take over the phenonenon, using the same witing called “hieratic”,
that is, holy, divine, inspired, to slip in errors or to add

i nappropriate words (cf. nessages of January 8, 1987, February 19,
1987, March 6, 1987, April 17, 1987, July 22, 1987, Septenber 9, 1987.
We i ncl ude hereunder photocopy n.20 as an exanple).

These are very di sturbing and di sarm ng adm ssions. How can you cal
holy and divine, a witing that can be used indiscrimnately both by
God and by the devil?

The ambiguous attitude of Mrs. Rydén
toward the Church

(2c) Another reason that could explain the substantially negative
attitude of the Congregation derives fromthe fact that the

pr ot agoni st seens to flutter over and above the Church, be it the
G eek Orthodox Church or the Catholic Church.

The Ot hodox Church

For instance in August 2005, H s Em nence Abba Seraphim Metropolitan
of G astonbury, stated in a General Menorandumto the clergy of the
British Orthodox Church that:

«In receiving the sacranents at altars other than those of the

O thodox Church [justifying this by quoting the Decree Orientalium
Eccl esiarum of Vatican I1], Ms. Ryden is disregardi ng canoni cal

Ot hodox discipline which forbids it. Ms. Ryden should seek the
perm ssion and bl essing of the |ocal Othodox hierarch having
jurisdiction in each place, prior to addressing public neetings,
rather than act in the face of their sonetines expressed opposition
and criticism (cf. ww britishorthodox.org )». This neans that she
does not obey the rules of her Church.

Moreover in 2001, the Commttee for heresies of the Synod of the G eek
Ot hodox Church concl uded that the pseudo-visionary has estranged
hersel f (or was she expelled?) fromthe Othodox Church, even if she
continues officially to be a part of it. Ms. Rydén denounced the Rev.
Dr Kyriakos Tsouros, Secretary of the Commttee for heresies for

def amati on, but decided later on to forgo | egal action.
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Always referring to her participation in the Catholic Church’s
sacraments, it is useful to stress how far-fetched is her
justification which nmentions ecclesiastical docunents such as Vatican
I1"s decree Orientalium Ecclesiarum John Paul I1’s encyclical U
Unum Sint and the Catechismof the Catholic Church (n.1399). In fact
all these docunents insist on the exceptional nature of this

partici pation, which has nothing of normal or customary. This
orientation has been enphasi zed by Benedict XVI in his apostolic
exhortation Sacranentum Caritatis of February 22, 2007.

Therefore, the follow ng declaration of the 1995 Notification does
nothing | ess than asserting the consolidated teaching of the Church:

«By habitually sharing in the sacranents of the Catholic Church even

t hough she is G eek Orthodox, Ms. Ryden is causing considerable
surprise in various circles of the Catholic Church. She appears to be
putting herself above all ecclesiastical jurisdiction and every
canonical norm and in effect, is creating an ecunenical disorder that
irritates many authorities, mnisters and faithful of her own Church,
as she puts herself outside the ecclesiastical discipline of the
latter.»

A decl aration, needless to say, that shows towards the Othodox Church
a respect and a sensitivity we would Iike to see in the protagoni st
hersel f.

The Cat holic Church

As for the Catholic Church, neither Vassula s words nor behavior are
reassuring, despite her actual incitenent to recognize the prinmacy of
t he Bi shop of Rone.

1. First of all because she does not speak at all about the nature of
this primcy: «Al though the nessage confirns the prinmacy of Peter, the
Bi shop of Rone, known in both Othodox and Catholic tradition, it does
not speak of questions of jurisdiction. | believe | have not been
called to speak on this issue and so | refrain fromdoing so in any
way» (letter of response to father P. Grech). W are then back to the
starting point, in as nmuch as this position reflects that of the

Ot hodox Churches, ready to recognize in the Bishop of Rone a prinmacy
not of jurisdiction but only of honor.

2. It nmust also be rem nded that the Church presented in the nessages
is in a way deprived of her institutional dinension: «you will be
nouri shed directly by Me» (August 29, 1989); «Yes, indeed, My Spirit
of Gace will be poured out on all nankind, and your generation shal
be fed directly by Me, you shall be taught and gui ded by Me and even
My saints and My angel s from above shall neet you at each street-
corner» (Decenber 4 or 6, 1989, depending on the editions). It is as
i f human authority was overcone: «l have chosen you to show the world
that | need neither authority nor holiness» (February 21, 1987) (and
bef ore, one needs to ask, from whomwas the authority com ng?). It
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even suggests that the Church, so far, was not in the hands of Cod:

«My vineyard is being cared by My Om Hand now> (August 22, 1989)...
Converts «w |l be called priests of the Living God, priests of the

Amen, and in this priesthood | shall rebuild My Church» (Cctober 29,
1991)

3. Moreover, the figure of the Pope is not at all intended as that
saf e and unshakabl e reference point willed by Christ and typical of
the Catholic tradition. And here | amnot referring primarily to the
nessage of April 18, 1988, |ater on corrected, in whomit is said:
«Peter, take My Hand, Satan has digressed you fromthe truth!». | am
referring rather to every tine doubts are expressed about the loyalty
of Pope John Paul 11, a loyalty we read between the lines, linked to
his opening or less to the nessages of Ms. Ryden: «Beloved, |, the
Lord am standi ng at your door, knocking, will you hear Me calling,

will you open the door (..)?» (October 27, 1987); «Peter, be My echo!
Feed My | anbs Peter. do not deny Me again bel oved» (Decenber 1, 1987).
«To Peter | wll give entirely back his Seat enthroning hin», and asks
him «l, the Lord [...] amat your door knocking, will you let Me in?»
(May 7, 1988).

4. Finally, several nessages fromthis sanme period, spoke of the
Pope’ s inmnent death: «Peter is trapped and stands helpless in their
mdst. [...] Peter’s end is near» (July 26, 1988). As if it were not
enough, witings and runors go around in the circles close to our

pr ot agoni st regardi ng the existence of a conspiracy |led by the Vatican
entourage and by prelates |linked to Freemasonry, whose scope is to
neutralize the Pope and his nearest collaborators. It is said that
this conspiracy has clashed with the openness towards Vassul a of John
Paul 11 and Cardinal Ratzinger, now Pope, inposing on themthe
eccl esi astical docunents hostile to her. In this regard, an article
gquite spread in TLIG circles bears an enblematic title: Wiy Is The
Vatican Afraid of This Wman? Wat does this woman reveal that scares
certain Vatican bureaucrats that they even defy the Pope in order to
silence her?

The thesis is taken forth by a series of questions: «ls there

sonmet hing contained within True Life in God concerning the Vatican,

t hat both Pope John Paul 1l and Cardinal Ratzinger are willing to give
t heir endorsenments and support for it, hoping that others would

di scover it as well, but would not dare nention anything in public

t hensel ves?». Are the persons responsible for this plot «the same nmen
within this institution that covered up the crimnal, inmoral, and
outright evil sexual abuse of innocent people by nenbers of their own
clergy around the world for many years?». These nen are said to act
with deceit and in open di sobedi ence to the Pope.

As already nentioned, they are said to be the authors of the 1995
Notification and also of the 1996 press release referred to in the
foll owm ng assertion: «Wether out of fear of losing their control of
the situation or just trying to save face, those behind the first
Notification against Vassula and True Life in God attacked once again
by publishing a second Notification [sic!], which clained to reinforce
the validity of the original Notification», therefore inducing to
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believe that cardinal Ratzinger fully endorsed it cleared its
publication in the Holy See’s official organ Acta Apostolicae Saedis
with his signature and that of the Secretary of the Congregation.
Regardi ng the Congregation’s January 2007 letter, it is asserted that
«not only does Cardinal Levada defy what Cardi nal Ratzinger has said
and done in this situation, the new Prefect for the Congregation even
defies and contradi cts Pope John Paul 11 ».

As the reader may ascertain, the authors of this theory attribute to
the Vatican conspirators to have a gigantic power, capable of muzzling
t he Pope and the Prefect, and of inventing or producing official
docunents signed in their place. But these sanme authors contradict

t hensel ves when they attribute to cardinal Ratzinger the authorship of
the 2004 letter, which they consider a recognition capabl e of
cancelling the ill-famed Notification of 1995. In regard to cardina
Levada, they forget to what extent he is a “creature” of the present
Pope who, taking everyone off guard, chose him personally as his
successor at the head of the Congregation for the Doctrine of the
Fai t h.

These theories, always present in circles close to Ms. Rydén and
whose scope is to denonize her adversaries, do not appear by accident
or out of the blue, but find their foundation in the protagonist’s
behavior and in the very nessages of True Life in God, representing
one of its nost visible “fruits”.

This denoni zation is applied first of all to any kind of objection
expressed inside the TLI G organi zations. In this case, the protagoni st
or the priests instructed by her, accuse the dissidents of bel onging
to the “clan of Cain” or of being the instrunents of the “spirit of
Jezabel”, linked to idolatry, or of the “spirit of Achab” which,
according to them is a spirit of cowardice and confusion. The renedy
prescribed to these dissidents dragged by Satan to the gates of hell,
consists in deliverance or healing prayers acconplished by at | east
two or three priests during a whole year

The fate of external adversaries is not nore enviable. The small est
criticismis considered as «l acking any Christian charity what soever »;
those were the words of father O Carroll — one of the main theol ogi ans
who defend Vassul a together with René Laurentin — to father Mtch
Pacwa, an Anerican Jesuit to whomthe seer had requested to nmake a

t heol ogi cal assessnent of her revelations. Fr. Pacwa had expressed a
negative judgnent which was published in the nmagazine Catholic Twin
Crcle in August of 1993.

But in nost cases, the opponents’ activities are directly attributed
to the denon, eventually through the nediation of freemasonry. In
photocopy n.1 we read that «Satan (..) uses father Philip Pavitch [sic]
who col | aborated with father Mtch Pacwa» and who is guilty of having
circulated the original version of the messages with all the

nodi fications. Father O Carroll considered that it was his duty to
send a letter to the Mnister General of the Friars M nor asking him
to take neasures against father Pavich in order to silence him
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A crowded Mass of reparation was celebrated in a church of Mlan after
the publication of one of ny critical interventions in the Italian
magazi ne || Sabato of Cctober 24, 1992.

The “Sacred Heart” in person took the trouble to once again thunder
agai nst his “secretary’s” accusers in a threatening nessage of Mrch
2, 1993: «My Justice will rise at its peak with these traders, for

i ndeed they are those traders who apostatized My Church». In the
footnote n.3 [n.4 in sonme editions of the nessages], Ms Rydén defines
the word “traders” as her: «Canadi an accusers (.) persecutors of the
Holy Spirit (.) synbolically neaning: ‘the jackals working by ‘night’
(.) can represent the second beast of the Ap.13, neaning

eccl esiastical freemasonry (.) the rationalistic spirit, apostatized
and dry».

VWho are these “traders” of apocal yptic dinension and instigators of
apost asy? Perhaps father Signori, ex-professor at the Major Seni nary
of Montréal and then generous mnister of one of the city' s parishes?
O Mari e-France Janes, author of several books that expose the
deception of esotero-occultism New Age and freemasonry? For many
years a prestigious collaborator of the |Informateur Catholique, Ms
James becane the victimof a journalistic |ynchage after taking a
critical stand on True Life in God, and especially after the
publ i cati on of her book Le phénomeéne Vassul a (Nouvel |l es Editions
Latines, Paris 1992). O Ms Daria Kl anac, a housew fe in charge of
the Croatian community of Montréal and responsible for the Corporation
des Messages pour |la Paix (which at that tinme spread the Medjugorje
nmessages in Canada)? She too was the victimof a “scorched-earth”
canpai gn after her courageous interventions on our protagonist.
Finally, considering ny nationality and the nessage’s date — scarcely
five days after ny intervention on the Italian broadcasting station
Radi o-Maria — | too probably belong to the ill-fanmed club of the
“Canadi an traders” instigators of apostasy.

But obviously, the only victimis Ms Rydén, on whom “God” Hi nsel f
bestows the aureole of the martyrized prophetess: «Was there any
prophet who was not persecuted, threatened or attacked?» (June 30,
1990). “Jesus” goes as far as to declare that: «lf they persecute you,
they will be persecuting Me, if they nock you, they will be nocking
Me» (Septenber 13, 1987); «Your accusers are in reality My accusers,
your condemors are My condemors, your persecutors are My
persecutors» (Septenber 13, 1989). In reality, very little is needed
to deserve the title of persecutor. A sinple objection is sufficient:
«So i f anyone has objected, he has not been objecting to you, but to
Me, | who have given you My Holy Spirit of Truth» (October 24, 1991).

Al this is truly ridiculous, particularly if one considers the
definition of the word “persecution” given by any dictionary: «unfair
and cruel treatnent inflicted with rage»...So one nust consider as
pertinent the comment witten by the journalist of Il Sabato in answer
to the conplaints of a Ms Rydén's supporter: «Please do tell us, do
explain publicly to us: Has Vassul a been inprisoned? Tortured? Exil ed?
Sentenced to deportation? |Is she pursued by the secret services? The
only news we have about her, tell us that she |ives peacefully in
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Switzerland as the wife of a FAO of ficer, that her books are published
by inmportant Catholic editors, that she travels all over the world,

wel comed and venerated as a saint by enthusiastic churchmen (including
bi shops) and crowds of fans» (A SOCCl, in Il Sabato of Decenber 5,
1992).

Since none of the critics nmentioned above have ever worked for a Roman
Congregation, they cannot belong to the deprecated “Vatican masonry”.
One can therefore assert wi thout fear of error that the opposition to
Vassul a originated fromsinple churchnen and faithful, therefore from
the base of the Church and not fromits top, and that this opposition
did not wait for the 1995 Notification to start acting. The sensus
fideliumtruly exists!

But the nessages insist on giving the protagoni st nore “noble” and
hi ghly placed adversaries: «My church is filled up with Cains

ent hroni ng thenselves in My sanctuary» (May 13, 1989); «the Eneny
woul d be enthroned, in the end of times, into My Sanctuary» (January
24, 1991).

It seens that these highly placed enemes are to be connected with
sonme satanic or Masonic sect: «These idols are placed, with the power
of the dragon, into high places; then they appointed priests out of
their own nunber for the high places who officiate today in the heart
of My Sanctuary: and they are not worshipping Me; they pretend to do
so; they go out masqueraded as high priests, worshipping and serving
the beast itself and its production which is conforned to the world;
they are worshipping alien and lifeless gods.» (August 1990); in a
footnote the seer comments: «Power obtained by the power of black
nmasses; Here Jesus is referring to the fal se prophet nmasked as an
angel (Rev 13.11; 16.13)».

And above all a particularly inmportant figure stands out within the
Church: «GCh, Cain! (.) here you cone masqueradi ng and dressed up as a
H gh Priest, you have garbed yourself in My clothes, in gold and
silver, to hide your dark-robes, given to you by the Bl ack Beast.

[...] He will deceive many and people will be blinded, blinded because
of the inposter’s garnents[...] Wth his glorious disguise, he wll
bring a Great Apostasy upon all My Church, he will bring desol ation,
but everything will be disguised by mracles, by great portents and
signs in the skies» (January 30, 1989).

We are not dealing here with synbolic | anguage, as we can deduce from
t he nessages thensel ves: «This Rebel and his clan are thriving now,
conceal ed in robes of Hi gh Priest, concealed as | anb, conceal ed as the
Truth, to deceive many and lead themall to their death; | am not
speaking in parables now but in direct words; the Tines are here,
those Tines foretold in Scripture, when My enenmies will be conferring
atitle that does not belong to Me and is not Me.” (Septenber 12,
1990). But, then, who is that rebel concealed as the H gh Priest?
Wthout doubt it refers to a bishop, since he “ordained [hinself] as
priest as well as others » (August 1990).
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In an interview published in The Sign of the Supernatural in Novemnber
1994 p. 32, the journalist, a certain Dante Scol ari says: «Vassul a
makes us understand that the world is already governed by Freemasonry,
whi ch has by now knit strong ties with nmany em nent personalities of
the Church. | tell her, because of what | heard in a prayer centre
linked to a visionary that | know, that in the Vatican there are
already sonme thirty cardinals registered in masonry. “OCh non, bien
plus!” (“No, many nore”) was her answer, calm but determ ned».

In the sanme nmagazine in January 1995 cones the denial that Ms. Ryden
hersel f wanted to publish. After attributing the m sunderstanding to
the fact that «Both | and ny interviewers were speaking in a foreign

| anguage», she asserts, anong other things, «The Lord has never

provi ded ne with nanes or nunbers, about the serious situation facing
t he Church today. Therefore, | cannot have spoken of “bien plus” than
thirty cardinals entered into masonry, nmuch |ess has the Lord ever
provided ne with data to identify “the high personalities of the
Church” linked to Freemasonry, nor has he ever specified whether these
personalities live and work in the Vatican or el sewhere».

This denial, only partial since it does not cover all contents of the
interview, is not reliable. First of all, because the |inguistic
problem did not exist. Ms Ryden — for years a resident in the French-
speaking part of Swtzerland — as well as Scolari -through his very

| ong residence in Lausanne — know well French (the | anguage used
during the conversation). And secondly, because sone of her statenents
(«the Lord has never given ne...nanes, .data “to identify high
personalities of the Church” linked to Freemasonry») are in open
contradiction with note nunber 3 of the already quoted nessage of
August 29, 1990 which reads literally: «God revealed their nanes to
me». [In some | anguage editions, this footnote appears as nunber 5 of
t he message of August 5-29, 1990.] Even though here the protagoni st
does not openly use the term*“cardinal”, it is obvious that it refers
to them since the “H gh Priests” are «enthroned», have «highly placed
positions»;, and that is how her followers understand it. At this
point, it becomes inpossible to suppress the spontaneous reaction of
the m nd, suspiciously reviewmmng the |ist of cardinals...

Always fromthe interview cited above, we learn that «at the death or
di sappearance of this Pope, the Antichrist will begin to reign». At a
di stance of alnost 13 years after this prophecy, sonmeone m ght fee
conpelled to ask if the Antichrist is not Pope Ratzinger hinself...

The Vassula-centrism of the messages

(2d) In this setting, it is Vassula Rydén who occupies the nmain role:
agai nst a “weak” Church, or, anyway, weakened, alnost adrift, with a
di soriented, isolated and neutralized Pope, the nessages set up a
strong Vassul a Ryden, who becomes a protagoni st.
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1. Some extraordinary powers are given to her: «All acts will be done
by Me, through her, | wll speak through her, act through her»
(Novenber 10, 1987); «Having you exposed in Hades many souls are
heal i ng. (Vassula's note: My soul is 'exposed in purgatory) | have
taught you to love Me, your love for Me is healing them | use your

|l ove as a renedy to cure them Heal them Vassula, heal them You are
bearing My Cross with Me» (February 10, 1987).

2. She is invested with an extraordi nary and uni que m ssion, of vital
i nportance for the Church and the world. She is pronoted to the rank
of the apostles, alnost inheriting succession fromthem « Fisherman
of men, spread My Net of Peace and Love all over the world. [...] Wen

I was in flesh on earth, | taught a small group of nen to becone
fishermen of nmen. | left themin the world to spread My Word to al
mankind. |, the Lord Jesus, wll instruct you and show you how this

wor k was done» (April 26, 1987); also to the rank of priestess: «My
priest, for My priest you are, you will walk with Me, never will |
abandon you» (March 17, 1987).

3. The nessages and the attitude they take consolidate a certain
position of superiority in regard to the Church and to any

eccl esiastical authority: «But Vassula of course you do not belong to
them you belong to Me, | amyour Creator and Holy Father, you bel ong
under My Authority. [...] Tell the Holy See that it is | who sends you
to them hear Me, if they ask in which community you belong, tell them
that you belong to Me and that you are under My Authority» (COctober

27, 1987). Another nessage says: «Arise daughter! ecclesia needs you»
(March 29, 1988) (it is the Church that needs her, and not vice
versa). And el sewhere: «Vassula enbellish My Church. [...] walk with
Me. Ecclesia will revive and into your Father’s House you will
assenbl e them bl essing them» (March 3, 1988). She is the prophetic
consci ence of the Churches, the horrors and errors of which she
denounces; she is the pivot around which will take place the

uni fication of Churches (especially the Catholic and G eek Othodox
Churches): «Vassula, for My sake, will you unite My Church?» (July 3,
1987) .

And what sign of credibility, what seal of guarantee does “Jesus”
offer to authenticate the m ssion of his nmessenger? Nothing | ess and
not hi ng nore than the nmessenger herself: «Vassula many will ask Me for
a sign, that this guidance conmes from M, but the sign that | wll
give is you» (January 30, 1987); «All that | will give themis you
yoursel f, child» (Septenber 1, 1987). However this is really not
enough for her to take the liberty to address her adversaries in the
way of Jesus-Christ...

4. Even nore synptomatic of this position of superiority is Ms.
Ryden’s recent letter (August 2007) witten in response to Cardinal
Levada’s, and where she shrewdly asks, anong ot her things, how can one
can discourage the faithful to participate in prayer neetings,

sonmet hing which (she says) is «truly against God’s WIlI». In reality,
cardi nal Levada clearly has nothing to object agai nst prayer, but does
object to the participation in «prayer groups established by Ms.
Rydén», where the pseudo-seer’s witings are the point of reference.
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But the nost interesting part of Ms. Rydén’s letter is the follow ng:
«Wth the new conclusion in Cardinal Levada' s letter he is thus
rejecting the study and the dial ogue that the then Cardinal Ratzinger
(now Pope), and Cardinal Bertone (now Secretary of State) had with ne
during a period of two and a half years, during which tine many

i nspectors, theol ogi ans, Bishops and Cardinals, after study, had to
give their final opinion as well and that, as you all know, was
positive. [...] So ny dear friends, | leave it up to you to choose:
You can either follow the positive result after the dialogue | had
with the then Cardinal Ratzinger, which gave us our freedomto
continue reading TLIG (True Life in God) and evangelizing with | ove
for love, guiding God s people back to his church and to union in the
church, or follow the dispositions of the |etter signed by Cardinal
Levada that does not say “yes” or “no” and is confusing at best».
This letter indicates once again a profound ignorance about the
functioning of the Church, as if the Prefect of the Congregation for
the Doctrine of the Faith could have witten what he wote w thout the
assent of the Suprene Pontiff; we seemto go 12 years back, when it
was suggested that the Notification published on L' Gsservatore Romano
with all the characteristics of officiality had been witten w thout
the consent of the then Prefect, Cardinal Ratzinger. Basically, the
intent was to create the inpression of a division anong those at the
head of the Church: the Pope, the Secretary of State, the Prefect of

t he Congregation and the bishops seemto go each on their own.

Vassul a Ryden’ s response has nothing of hasty or inpulsive, since it
t ook place several nonths after Cardinal Levada's letter, and betrays
the “spirit” hidden behind the phenonenon. By appealing, in fact, to
her own authority and influence, she, in fact, places her followers
with their backs to the wall: either they follow the precedi ng

provi sions she considered (arbitrarily) as a sem -recognition, or
followthe letter of Cardinal Levada «which says neither yes or no»
(but inreality says “no”, let us clarify). In so doing, the seer has
seriously or permanently conprom sed her relationship with the
Congregation which, in the Catholic Church, has an authority superior
to that of any visionary or charismatic person.

The theological errors

(2e) The other reason why the Church is not giving the green light to
t he nmessages of True Life in God is without doubt the content of the
nessages.

Pl ati tudes and mawki shness
In addition to the above-nenti oned Vassul a-centrism of the nessages, |

do not consider negligible their banal content, sonetines close to a
“novel ette”. As for the platitudes:
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« | suddenly saw interiorly with the eyes of nmy soul the Lord
sitting at table with ne watching ne eat. He said, "Is it good?" |
said: "Yes Lord it is, thank You Lord."» (May 25, 1988).

There are episodes in which the “visionary” shows herself quite bored
or thinking about household matters while “Jesus” is visibly in her
presence:

«Jesus, | think we will have to rush

-Were to?

-Downstairs, check the oven.» (May 16, 1987).
«Time is a rival for Me, when you | ook at your watch and I amw th
you. (I had offended Hi m because | |ooked at ny watch)» (May 25,
1987); «At this point | got distracted. Jesus interrupted, saying to
me: “Flower, overcone your apathy”» (June 3, 1989 - This part of the
nessage appears in sone linguistic versions as a footnote). «l

suddenly remenbered ny household work» (July 8, 1989; during a
di al ogue with “Jesus”).

And as for the mawki shness:
«-Do you know how much | |ove you?
-Yes | do Jesus.

-Why then do you refuse My kiss? [.] Vassula, have | not told you
before not to refuse Me anything? And what have you answered nme?

-That 1’1l never refuse you anyt hing.

-Yes, why then refuse My kiss; Vassula, never refuse Me; if | ask
you sonething it is out of love, allow Me to kiss you, allow Me to
doit! WII you let M now? Cone to Me and feel My kiss, a heavenly
ki ss on your forehead, are you ready?”

Jesus kissed nmy forehead. He left ne in an ecstatic state of m nd.
How can | explain it. For the followng 2 days |I felt holl ow,

transparent, |ike clear glass, He gave such a trenendous feeling of
peace of the soul; ny breathing seened to go through nmy |ungs and
fill into ny entire body, thus having this feeling of being air.»

(March 19, 1987).

O el sewhere:
-«And you are showi ng ne Your dinples when You snile
- 1 love you

- 1 love You Lord» (Cctober 12, 1987).
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Doctrinal errors

But, again regarding the contents of the nessages, the nost
significant obstacle remaining is the doctrinal errors, openly
mentioned in the Notification. For reasons of space, | will not dwell

l ong on that question, by now al nost superfluous after all that has
been said. Mreover it would becone inpossible not to get unto the
slippery and inextricable subject, not of the text of the nmessages in
t hensel ves, but of their interpretations: in the letter of response to
Fr. Grech’s questions, Ms. Ryden in fact puts her hands forward
entrenchi ng herself behind the style of «poetic and nystica

| anguage»; «this is all synbolic imgery | anguage as well as poetic».
Then she expresses gratitude for the «opportunity to clarify and shed
[ight on certain expressions that m ght appear unclear as they are
witten in inmagery and poetic or synbolic style» not to be taken
literally. One is assured that «gradually any non-official term nol ogy
was being crystallized with tine so if anyone m ght have had any
confusion it becane clearer |ater on».

I do not know to what extent these words and clarifications are
successful in convincing the Congregation to reconsider the heavy
judgnents of the 1995 Notification.

As an exanple let us cite the mllenariani smnentioned therein. The
seer denies the presence of this error in her nessages, always
appealing to the synbolic and poetic style in which they are expressed
and interpreting themin a totally spiritual and non-tenporal sense:

yes, there wll be a New Pentecost (as John XXl Il said), or sonething
like the triunph of the Inmacul ate Heart of Mary, but all that wll
happen on a personal and interior level. It has nothing to do, then,

clainms the nessenger, with mllenarianism a heresy condemed since

t he beginning of the Christian era because it projected towards the
comng of a reign of prosperity and universal peace, a kind of earthly
par adi se, perhaps with an interimand glorious com ng of Jesus Chri st
here on earth, and all that before the end of the world.

Now t he nessages seemto go nuch further than that: «The hour has cone
to sort out and pull out all who are not Mne, sort out fromthose who
acknowl edged Me, all those who have not willed to conply with My Law,
sort out fromthose who allowed and wel comed My Holy Spirit [...] al
those who rebelled in their apostasy against Me, sort out fromthose
who are branded on the forehead with the Lanb’s Seal, fromall those
with the nane of the beast or with the nunber 666» (July 20, 1992).
This separation of the darnel fromthe good wheat, that Jesus Chri st
did not place here on earth nor before the end of the world, will be
foll owed by a cosm c upheaval and will introduce humanity to a realm
of universal peace: «A universal peace is soon to conme, Peace is about
to be born» (Decenber 24, 1989). The evil one w Il disappear, «when My

Day cones, | shall withdraw all evil and have it |ocked |, the Lord of
Love, will let this New Earth sprout with seeds of Love. [...] Love
will reign in every heart and Virtue will be worn as a crown for al

My people of My New Earth» (Novenber 10, 1988).
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It is not apparent that these descriptions intend to be a nere
synbolic representation of the future kingdom of heaven, in as nuch as
t he prophesi ed events do not announce the sic et sinplicitur end of
the world, but the end of a world, this current world of sin and
deat h: «These signs are to be observed, they are the signs of the end
of Tinmes, they are not the signs of the end of the world, they are the
signs of the end of an era» (January 31, 1990). In a |lecture delivered
in Gtawa on July 9, 1994, the protagonist spoke of the «end of these
dark times».

It should be pointed out that the earthly interpretation and,
therefore, not at all synbolic, is not so far off since it is found to
be shared, for instance, by two of Vassula Ryden’s public defenders
and supporters, both authors of works with a synptomatic title and
sprinkled with quotations fromthe nessages. | amreferring to the now
deceased Msgr. Aldo Gregari, author of The Internedi ate Conmi ng of
Jesus and to Paul Bouchard (the director of L’Informateur catholique
in Montréal, also instrumental in |aunching the protagonist), who
wote Le Réegne de Dieu sur la terre: utopie ou réalité? [The Ki ngdom
of God on earth: utopia or reality?].

If Ms. Ryden was “m sunderstood” by her closest supporters and
col | eagues, then how could the trap of m | enariani sm be avoi ded by
the sinple readers of True Life in God?

In other words, the nessages present sone contents that are at | east
anbi guous, which the Church can only | ook at with suspicion. Wile it
is Revelation itself, nanely the New Testanent, that explains with a
“heavenly” key the “anbi guous” texts of the Od Testanent about an
earthly ki ngdom of peace and of universal prosperity, in Ms. Ryden's
case instead, it is necessary to resort to theol ogi cal explanations
and reassurances that do not transpire fromthe nessages thensel ves.

Conclusion

There are literally thousands of cases of people who claimto speak
with God, Jesus or the Madonna, even though few of themreach Ms.
Rydén’ s worl dwi de fanme. However, this fame cannot constitute in itself
a criterion for divine authenticity.

The unusual way of transm ssion of TLIG clearly contributed to this
fame, much nore than the nmessages’ contents (which are common to ot her
simlar and | esser known “revelations”). Here we are not only
confronted with the marvel ous and the extraordinary (locutions and
visions), but nost of all with the mediumistic and the paranormal (a
hand that nmoves on its own), to which some have wanted to confer a
supernatural status (“hieratic”, “holy”, etc.), in a superficial way
fromny point of view
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Let us add to these elenents a nbst opportune observation of Marie-
France Janes: «In the wake of the New Age novenent, the phenonenon
Vassula ains at reviving the heresy/utopia of a “Third Reign” or
“Reign of the Spirit”: a vision of the future, the acne of a

hi storical process which is vague and deceitful, but able to gal vani ze
the crowds and the collective imaginary. This revival is not new. As
early as the 2nd century A D., this sane idea had made its way into
the heresy of Montanism Fromthe 12th century on, the germ nation of
this darnel has regai ned speed and vi gor under the inpulse of Joachim
of Fiore» (Le Phénonene Vassula, p.84).

But, it will not be stressed enough: the explicit support given to the
phenonenon by some worl dwi de fanous theol ogi ans, anobng whi ch René
Laurentin stands out, has been a decisive factor. In any case, there
is nothing inpressive in the argunent of the “fruits”: all one needs
to remenber is that the Testinonies of Jehovah resort to it, referring
to the many persons that have indeed changed their life by foll ow ng

t heir teachings.

A valid discernment requires instead an ensenbl e of necessarily
positive elements: conformity with the doctrine and the noral s taught
by the Church, the seer’s credibility (background, sincerity, self-
denial, humlity and subm ssion to the ecclesiastical authority,

physi cal health and nental bal ance, tenperance, openness and cl earness
in the exposal of the facts or of the nmessages, profoundness,
coherence, etc.), the fulfilnment of the prophecies and the signs that
go with the revel ations (physical, psychical and spiritual healings,
etc.)

| hope that the above pages are sufficient to docunent the absence of
many of these positive elenments in the phenonenon Vassul a.

Publ i shed in January 2008 on www. i nfovassul a.ch (original article in Italian)
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